Introduction
Whereas the production of Christian-Iberian historiographical texts between the fall of the Visigothic kingdom and the early eleventh century is quite manageable, numerous chronicles and gesta emerged in the north of the Peninsula during the twelfth century. The most famous from this later period may be the so-called Historia Silense 1 and the Chronica Adefonsi imperatoris. 2 Although both of them are worth investigating concerning the biblical elements they offer in correlation with the depiction of the cultural and religious ›Other‹, in the following pages I would like to draw attention to a distinctly smaller, but not necessarily less scripts, the integration of the Chronicon regum Legionensium in this text corpus also means inclusion in salvation history. 10 Considering the identical phrasings, the eleventh-century
Chronicle of Sampiro presumably had a strong influence on Bishop Pelayo of Oviedo and the writing of his chronicle. 11 Also, the Chronicle of Alfonse III 12 and the Historia Silense affected the constitution of the Chronicon regum Legionensium, 13 whereas Pelayo's work itself coined later historiographical texts such as the Chronica Adefonsi imperatoris or the Chronica Najerensis. 14 Parts of the Chronicon regum Legionensium reappear also in the Chronica Najerensis.
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In his chronicle, Bishop Pelayo describes the history of the kingdom of León from the late tenth to the early twelfth century alongside its rulers, beginning with Bermudo II and ending with the death of Alfonse VI. 16 Due to the comparatively small scope of the chronicle, it is not surprising that there are only a few biblical elements and references to the cultural and religious ›Other‹. Yet, in the broader complex of twelfth-century Christian-Iberian historical writing, it helps explain some unclear phenomena such as the use of the ethnonym ›moabiti‹ or ›moabitari‹ for denominating the foreign rulers in al-Andalus -a form of identification that cannot be found in the Iberian Peninsula before the twelfth century. Hence, the length of Pelayo's chronicle and the small number of biblical and transcultural references in it should not mislead us in estimating the value of this text.
State of current research
The latest research on twelfth-century Christian-Iberian historiography mostly addresses the Chronicon regum Legionenium only sporadically. 17 Even in the large volume by David Thomas and Alex Mallett on Christian-Muslim relations it does not appear, presumably precisely because the transcultural encounters play only a minor role in the chronicle. 18 The bibliographic overview of Huete Fudio offers only a small number of works on this text, the latest of which date from the 1980s. 19 One of them is the introduction to the Spanish translation by Casariego. 20 The latest general investigation of Pelayo's chronicle is the introduction to its English translation in Barton and Fletcher' Apparently, to date there has generally been no strong research interest in the Chronicon regum Legionensium. Accordingly, no one has yet investigated its biblical elements. Furthermore, none of the abovementioned studies thematised any biblical elements, nor did any of the editions or translations mark them. Thus, we do not know as much as we could about this text. An investigation of this chronicle focusing on the biblical elements will close this gap in our knowledge. In the following investigation, the biblical elements as well as the ethnonyms for depicting the cultural and religious ›Other‹ will be examined in the same order as they appear in the Chronicon regum Legionensium. Cid, 75: »From that day, therefore, Lord Jesus gave rain over the face of the earth, the earth gave forth its fruit, and famine was expelled from his kingdom.« 31 Agg 1, 9-11. Transl. (every translation of a Bible quote in this article is taken from the King James Bible): »You have looked for more, and behold it became less, and you brought it home, and I blowed it away: why, saith the Lord of hosts? because my house is desolate, and you make haste every man to his own house. Therefore the heavens over you were stayed from giving dew, and the earth was hindered from yielding her fruits: And I called for a drought upon the land, and upon the mountains, and upon the corn, and upon the wine, and upon the oil, and upon all that the ground bringeth forth, and upon men, and upon beasts, and upon all the labour of the hands.« , cannot be verified from the chronicle's narrative context.
Biblical elements and the cultural and religious ›Other‹
The episode of Adolfo and the bull continues with the bishop going to the stipulated place to meet the king. 47 There, Bermudo commanded the release of the bull. However, the animal peacefully laid his horns into the hands of Bishop Adolfo and did him no harm. After that, the bull ran back into the forest, where it came from and killed numerous mockers on his way. which plays an essential role in overcoming false religious conditions. Likewise, there is one opposing figure in each episode. Yet Gideon is a salvation figure, whereas Adolfo, through his actions, appears as a prophet, who announced the misery coming over the kingdom and for which Bermudo was responsible. The entire depiction of Bermudo II's policies against the bishops seems to be a prologue, leading in the narrative thread of the chronicle directly to the arrival of Almanzor and, thus, to the destruction of a large part of the kingdom of León. Before the coming of Almanzor, the result of Bermudo's sins, Pelayo inserts another episode, which does not refer to Bermudo himself but to his daughter Teresa and which also contains Bible allusions. In contrast to Bermudo, his daughter is depicted in a very positive manner. As we read in the chronicle, Teresa was given by her brother Alfonse V as wife to the ›pagan king of Toledo‹ -who was the Arab governor of the city -to preserve peace with him. 50 : »Then the king ordered the bull to be set loose and it ran very swiftly and surrendered its horns into the hand of the bishop. Turning back, it killed many scoffers, and afterwards returned to the woods from where it had come. Then the bishop returned to the church, threw down the horns that he was holding in front of the altar of Our Saviour and excommunicated Cadón, Ensión and Zadón. And he prayed and said that of their seed right up until the end of the world some would be lepers and others blind, some lame and others crippled, because of the false crime they had laid upon him. And he cursed the king and said that this crime had openly arisen in his seed whilst all of them were living.« 49 Idc 6, 25-28: »nocte illa dixit Dominus ad eum tolle taurum patris tui et alterum taurum annorum septem destruesque aram Baal quae est patris tui et nemus quod circa aram est succide et aedificabis altare Domino Deo tuo in summitate petrae huius super quam sacrificium ante posuisti tollesque taurum secundum et offeres holocaustum super lignorum struem quae de nemore succideris adsumptis igitur Gedeon decem viris de servis suis fecit sicut praeceperat Dominus timens autem domum patris sui et homines illius civitatis per diem facere noluit sed omnia nocte conplevit cumque surrexissent viri oppidi eius mane viderunt destructam aram Baal lucumque succisum et taurum alterum inpositum super altare quod tunc aedificatum erat.« Transl.: »And it came to pass the same night, that the Lord said unto him, Take thy father's young bullock, even the second bullock of seven years old, and throw down the altar of Baal that thy father hath, and cut down the grove that is by it: And build an altar unto the Lord thy God upon the top of this rock, in the ordered place, and take the second bullock, and offer a burnt sacrifice with the wood of the grove which thou shalt cut down. Then Gideon took ten men of his servants, and did as the Lord had said unto him: and so it was, because he feared his father's household, and the men of the city, that he could not do it by day, that he did it by night. And when the men of the city arose early in the morning, behold, the altar of Baal was cast down, and the grove was cut down that was by it, and the second bullock was offered upon the altar that was built.« The next Bible allusions in the Chronicon regum Legionensium appear almost at the end of the text, during the description of King Alfonse VI's reign. Shortly before the death of the king, a strange phenomenon occurred in the church of St. Isidore in León: water ran out of the stones of the church's altar, not out of the joints in between the stones, at the sixth hour.
69
After the water had kept flowing for several days, the clerics of St. Isidore in León drank the water during a mass and kept the rest of it.
70 Bishop Pelayo, author of the chronicle and self-declared witness of this event, offers his own interpretation of the flowing water: it is an omen of the grief and misery that will befall Hispania after King Alfonse's death. The trope of water flowing out of stones is known from the book of Exodus, when Moses hit a rock with his staff on behalf of God, so water ran out of the rock and the thirsting people of Israel could drink. In that way, their morale was strengthened. 72 Subsequently, Joshua was able to defeat Amalech as long as Aaron and Hur sustained the Arms of Moses, who was thus strengthened by the support of his people. 73 Since Pelayo interpreted the phenomenon in the church of St. Isidore as an announcement of bad things to come, this story rather relates to Psalms. Psalm 77 contains a history of the people of Israel and thereby refers to the aforementioned episode from the book of Exodus, yet with a negative addition: even though God gave his people water in times of misery, they did not trust him and sinned against him. In this way, they attracted God's wrath. 74 If Pelayo claimed to depict this episode in a typological way, it remains unclear what the misery was that should have befallen the kingdom after Alfonse's death, yet the basic structure of this story correlates with the Old Testament: after water flows out of stones, bad things will happen. The description of the water from the altar presumably contains another Bible allusion. It was said that the water started flowing in the sixth hour (hora sexta). This time designation could be a parallel to the New Testament. In the Gospel of John, Jesus encounters a Samaritan woman at the well of Jacob at the sixth hour.
75 During their encounter, Jesus reveals to her that he is the Messiah. 76 The combination of the tropes of time and water seems to increase the possibility of a New Testament reference. Finally, in the case of a New Testament correlation, the component of salvation history would enter the depiction. Bearing all this in mind, water flowing out of rocks at the sixth hour seems to express forthcoming misery but also salvation thereafter. The principle of hope, which is a permanent feature of the Bible, is also an important part of Pelayo's Chronicon regum Legionensium. : »He brought streams also out of the rock, and caused waters to run down like rivers. And they sinned yet more against him by provoking the most High in the wilderness. And they tempted God in their heart by asking meat for their lust. Yea, they spake against God; they said, Can God furnish a table in the wilderness? Behold, he smote the rock, that the waters gushed out, and the streams overflowed; can he give bread also? can he provide flesh for his people? Therefore the Lord heard this, and was wroth: so a fire was kindled against Jacob, and anger also came up against Israel; Because they believed not in God, and trusted not in his salvation.« Pelayo. 81 The trope of the ›flock without a shepherd‹ also appears in the book of Ezekiel. 82 The book of Ezekiel tells the story of the chosen people losing and regaining their status before God following the causality of sin, punishment, penance and mercy. In the passage in Ezekiel, thematising the ›flock without a shepherd‹, the people of Israel are right in the phase of punishment and penance. Salvation is about to come. Equally, the Christian people in the Chronicon regum Legionensium have to face suffering before experiencing salvation. In addition to the Ezekiel reference, the trope of the ›flock without a shepherd‹ also hints at the Gospel of John. There the confused flock is endangered by a wolf.
83 If Pelayo's choice of terminology refers to the New Testament, it is possible he tried to depict the Saracens as threatening wolves. In that way, the invaders would have been the fulfilment of a New Testament prediction. It is uncertain which biblical passage might be the basis for Pelayo's depiction. In the case of Ezekiel, the Saracens would be understood as an echo of Gog, God's scourge in this Old Testament book. In the case of the Gospel of John, the invaders were the fulfilment of a threatening creature and the Christian would be warned not to turn away from God and his law. In any case, the terminology is biblical and, as such, offers the key to interpreting distinctly the perception and depiction of the cultural and religious ›Other‹ from Pelayo's point of view.
Ethnonyms and denominations of groups
The aforementioned denomination of Toledo's governor as ›pagan king‹ 84 certainly is a religious classification of his beliefs, yet this terminology never refers to a group in the text. It appears only in the singular and only refers to the person of the governor. There is no other appearance of the term paganus. We cannot be certain whether it identifies an entire group or explicitly classifies this one governor. In any case, it is a judging term, criticising the foreign religion. 82 Ez 34, 5: »et dispersae sunt oves meae eo quod non esset pastor et factae sunt in devorationem omnium bestiarum agri et dispersae sunt.« Transl.: »And they were scattered, because there is no shepherd: and they became meat to all the beasts of the field, when they were scattered«; Ez 34, 8: »vivo ego dicit Dominus Deus quia pro eo quod facti sunt greges mei in rapinam et oves meae in devorationem omnium bestiarum agri eo quod non esset pastor neque enim quaesierunt pastores gregem meum sed pascebant pastores semet ipsos et greges meos non pascebant.« Transl.: »As I live, saith the Lord God, surely because my flock became a prey, and my flock became meat to every beast of the field, because there was no shepherd, neither did my shepherds search for my flock, but the shepherds fed themselves, and fed not my flock.« As Alonso Álvarez, Ploraverunt lapides, 137 realized, there are very similar expressions in the twelfth-century Historia Compostellana, ed. Falque Rey, 400. Yet, the editor of this gesta also marked them as taken from Ezekiel 13,5. Hence, even if we know about a textual tradition, we need to discuss the biblical origins of some tropes, paraphrases or quotations.
83 Io 10, 12: »Mercennarius et qui non est pastor cuius non sunt oves propriae videt lupum venientem et dimittit oves et fugit et lupus rapit et dispergit oves.« Transl.: »But he that is a hireling, and not the shepherd, whose own the sheep are not, seeth the wolf coming, and leaveth the sheep, and fleeth: and the wolf catcheth them, and scattereth the sheep.« Much clearer is the identification of the cultural and religious ›Other‹ as ›Hagarenes‹. Almanzor is named their king and they appeared as a punishment for the sins of Bermudo II. 85 This ethnonym is used four times in this chronicle and each time refers to Muslims attacking the kingdom of León. 86 Almanzor is also the key figure in identifying the ›Hagarenes‹ with the ›Saracens‹. As already shown, he is designated as ›hagarene king‹. Additionally, the form ›king of the Hagarenes‹ appears, too. 87 In the description of one of his attacks during Bermudo's reign, he is also called ›king of the Saracens‹. 88 Accordingly, ›Hagarenes‹ and ›Saracens‹ are represented as identical by Pelayo of Oviedo. The term ›Saracens‹ appears five times in the chronicle.
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Furthermore, the chronicler offers a contemporary definition of the Almoravides, who, as he said, came from Africa to Hispania due to the numerous victories of King Alfonse VI. 90 Pelayo knows the origin of the Almoravides in Africa, which older chronicles like the Historia Silense also cite as the origins of the ›Moors‹. It is surprising that the clear distinction between ›Moors‹ and ›Saracens‹ that can be proven in Christian-Iberian chronicles from the seventh to the eleventh centuries disappears in the twelfth century Christian-Iberian historical writing. In the Historia Silense these two ethnonyms have the same meaning. 91 The reason may be the appearance of the Almoravides, who were Africans like the ›Moors‹ and took over the reign in al-Andalus, which had been previously ruled by the ›Saracens‹. Never theless, the ethnonym ›Almoravides‹ appears only once in the Chronicon regum Legionensium.
Conclusion
The analysis of the Chronicon regum Legionensium showed its relevance for the investigation of Biblical elements in historical writing in transcultural contexts. The biblical elements in it convey a moral principle that is transferred to the course of history. In this way, the self-identification as new chosen people is demonstrated, for instance through the episode of Teresa and the governor of Toledo, as well as through the drought that befell the kingdom of León. Godliness as a device to defeat one's enemies is another important motif in the text. Furthermore, the depiction of the cultural and religious ›Other‹ as divine punishment with biblical-genealogical origins is essential. Through these moral, exegetical and typological expressions, the Chronicon regum Legionensium fits perfectly in the tradition of post-conquest Christian-Iberian historical writing.
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Concerning the ethnonyms and denominations in it, this chronicle offers much less information than other Christian-Iberian historiographical works, which is ultimately also caused by its scope. It synonymously uses the ethnic terms ›Hagarenes‹ and ›Saracens‹, which, again, fits in historiographical traditions in the Iberian Peninsula.
